Amandla is still Awethu®:

Fanonian Practices in post-apartheid South Africa

By Nigel C. Gibson

Practicing dialectics

To speak about Fanonian practices in post-aparmith Africa one first needs to think
about the question of method in two not necessagposite directions. First, as an engagement
with Fanon’s critique of decolonization in its centporary South African context; and second,
from the perspective of new emergent movementsctietenge philosophy. At the same time,
since philosophy—not simply practical philosophy buguest for universality and an elemental
philosophy of liberation—is always already presarthe movements of the damned of the
earth? a philosophic moment makes itself heard when titeange of ideas becomes grounded
in both the strivings for freedom and lived expecde from “below” and when, as Marx puts it,
philosophy grips the masses. These dialogues—abftiten, underground and subjugated—
make up what could also be called a philosophybeftion.

Since his death, practicing Fanon’s philosophylmgration has taken many forms. For

example, one could consider the resonances of Jaoress “Black Theology of Liberation” in

! Amanda Awethu, a cry for power and a responsetHigpeople,” popular during the anti-apartheidggies is
still used in current post-apartheid struggles. phease “Amanda is still Awethu” is a phrase usg®ibu Zikode
in a press release on January 27, 2009 aboutdgenent handed down in the Durban High Court orShack
Dweller organization, Abahlali baseMjondolo movereapplication to declare the Kwa-Zulu Natal “Elimation
Prevention of Re-Emergence of Slums Act 2007” ustitutional.

2| use the titld.esDamnés de la Terrather than the English titi@he Wretched of the Earthecause | think it
better emphasizes the philosophical, existentidlraaterial being of those people who are damnedjd®) and
silenced.



the U.S. or Paulo Friere’s “Pedagogy of Liberatiamtatin Americ& (Cone 1986, 1997; Friere
1970). Each drew significantly upon Fanon as aédtien theorist. But on the African continent
it was Steve Biko in South Africa who was the maighificant practitioner of Fanchin a new
context Biko extended Fanon’s project and develdpéatck consciousness” as a philosophy of
liberation (see Mngxitama, Alexander, and Gibso680

The same engagement with ideas had been seenan’Eavorking out of the dialectic,
which drew from critical lived experience and @di engagement with other thinkers including
“western” philosophers such as Hegel, Marx, Sadne, Merleau-Ponty (see Gordon 1995,
Sekyi-Otu 1996, Gibson 2002By shifting the “geography of reason” (Gordon 2005
Maldonado 2008, Mignolo 2000), Fanon moved its gobtoward the marginal, the
marginalized, the refugees, the noncitizens, tliwanmented and illegal—in other words, the
damned of the earth —finding new sources for tarttl reality, namely for the emergence of
new subjectivities that would challenge the reifdygectivity of European colonial rule (see
Fanon 1967a 224, 1968 36-37). Under the oppresgight and dominant objective power and
force of colonialism, Fanon argued for a “subjeetattitude in organized contradiction with
reality” (1967b 53), the term “subjectivity” heraderstood not as an emanation of pure will but
as an organized self-consciousness, in other wargsaxis emerging from the lived experience
of the colonized in the struggles against coloakgéctivity. In fact, inLes damnésranon

notably adds that the starving “native” doesn’tcheediscover the truth big the truth since

® Friere’sPedagogy of the Oppresskds been viewed as an extensive replye® damnésFriere’s relationship to
Africa, specifically to post independence Guinesdaiu should also be noted. See Friere (1978).

* This is certainly not to downplay significant inéince of Fanon on the revolutionary theorist Ammilcabral
(1969) or on writers such as Ayi Kwei Armah (1968)on African political theorists and philosophbeginning
perhaps with Emmanuel Hansen (1977).

> The grounding of philosophy in experience can aisealled phenomenology. Since this paper's fixos
Fanonian practices, there is neither a discusdiéamon’s intellectual sources nor a discussiopastcolonial
Fanon studies. For a discussion of Fanon Stude&sedon, Sharpley-Whiting, and White (1996) andsGn
(1999), Alessandrini (2000).



they experience theuth of the colonial system—its violence and dehumdaigna—and
understand the truth of the anticolonial revolbas of bread and dignity (1968, 50). Yet this
identity of truth and experience has not yet faligved to self-acting subjectivity. Rather than
simply afor-itself “subject position,” subjectivity here is undersican actional and conscious
subject. Fanon’s challenge—the challenge he alsbisself as a revolutionary and as a
thinker—therefore was to map out and unravel hagvghbjecpositioncan become a self-
determining, actional subjectivity that can absamd change not only themselves, but also the
objective material world into a free, inclusive naecratic space (1968 58). As Raya
Dunayevskaya, quoting Fanon, puts it:

The African struggle for freedom was “not a treats the universal, but the untidy

affirmation of an original idea propounded as asadite.” There is no doubt, of course,

that once action superseded the subjectivity gb@se ... totally new dimensions

[emerge] (Dunayevskaya 1980).
After all, for Fanon, effective decolonization istrihe result of an “objective dialectic” (1967b
170), but the objectivity of a living subject. & from the thought and action of live human
beings that a new dimension emerges. Thus, groundee lived experience of the damned of
the earth, Fanon’s dialectic of liberation can &l $o flow from the “underside of modernity”
(see Dussel 1996, Lefebvre 1987), posimgw@humanist challenge to the status quo of
hegemonic Western, imperialist “man.” Indeed, @&isumanism meant to hold up the humanity
of those damned who have been emptied of humanityegcluded from the human community
of “man” (1968 316).

Of course, this movement from substance (the cafodder of resistance: the poor, the

“lumpenproletariat,” the masses) to subject (reagpprotagonists) cannot be brought into being



nor understood outside of the “humanly objectivittiagion (as Gramsci puts it which he defines
as historically subjective 1971: 445This movement is dialectical but there needs ta be
moment or event when the suffering, indeed thednd@sistances, of the oppressed becomes
manifest through a real poor people’s movementvemeh their subjectivity changes the
objective situatiod.And one thing | have learnt is that such a moneenbt a product of
intellectual will or of a charismatic leader; igudres organization, not of the vanguard type, but
of a practice of self-organization intimately cootesl to the organization of thought in the most
open and democratic sense proving that the opengraf space for this thinking is the
precondition from which new subjectivities can attdemerge.
Practicing Fanon’s Dialectic

By dialectic® | mean the confrontation and working out of codittions, not through
synthesis, but through absolute negatiVily.this sense, Fanon’s contribution to practicing
dialectics is twofold. First by “moving the centéRigugi 1983), he grounds his philosophy of
liberation in the lived revolt of the damned of #wrth, and second, from this standpoint, he
maps out the internal contradictions of natiortzéfation as it unfold¥ For Fanon, the
transformation of national liberation into its opggie, namely into an oppressive patronage and

neocolonial system, was not inevitable but a dtaatdevelopmerit that simultaneously

® | have two things in mind here, first Hegel's amvposited in his preface The Phenomenologhat “everything
depends on grasping and expressing the ultimaternnt as Substance but as Subject as well” (18@)/ ,Hegel
writes this in the context of what he calls thealation in thought in which “the spirit of man hlasoken with the
old order of things hitherto prevailing, and wittetold ways of thinking.” And second, Peter Halldvagmarks in
“Haitian inspiration” (2004) that “the Haitian relaion is a particularly dramatic example of theyim which
historical ‘necessity’ emerges on retrospectivel@2h the importance of the Haitian revolution togeles
Phenomenologgee Buck-Morss (2009).

" Of course, such an “event” also has a long “ptehys of resistance involving thought, memory arutivity.

8 For in depth discussions of Fanon’s dialectic3eleyi-Otu (1986), Lewis R. Gordon (1995), and NigelGibson,
(2003). Also see Jock McCulloch (1983)

° For a fuller discussion of Fanon’s dialectic atsarélation to absolute negativity, see Nigel Gib§2002) and Lou
Turner (1996).

19 One should not forget thaes damnésvas written before Algeria’s independence fronmesa

1 «Development” is understood here dialecticallymady a process that can be both progressive araressive.
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necessitated a critique of thbjectivesituation and an openness to new situations and ne
movements among those marginalized and oppressstott, Fanon’s philosophy demands
practice, and such a practice of Fanon’s philosaghiperation is best understood in terms of
what | call the political/philosophic. By politidghilosophic | do not mean a political
philosophy, nor am | thinking of philosophy as ethbecause, for Fanon, “ethics” remains
impossible in a society immune to ethics (1968 X% Rather, by political/philosophic, | mean
philosophy that demands political action and gigentent to ideals of human freedom. As
Fanon himself put it in his letter of resignatiearh Algeria’s Blida psychiatric hospital in 1955,
“hope is no longer an open door to the future batilogical maintenance of a subjective
attitude in organized contradiction with realitid& continues with the logical imperative that “a
society that drives its members to desperate solsiiis a non-viable society, a society to be
replaced” (1967b 53). Thus, for Fanon, the decigigoin the struggle against oppression is a
logical and a subjective attitude that is in agreetwith reality. For him, the need to change the
world is a reality; it is a “requirement of reason” (1964) that agrees with a reality that
demands the creation of a social structure thaesdruman needs (Fanon 1967b83jhus,

Les damnéghe title of Fanon’s last book, resonates withhale history of revolution—of
turning the world upside down—from peasant reviatslave rebellions—in short, the constant
revolts of the others, the marginalized, excluded the ignored (the poor, damned and

oppressed). It also resonates with theoreticiamewvaflution, radical humanists and Marxist

12 The best discussion of the issue of ethics and fhih” in Fanon’s thought can be found in Gorq@895a).
13 One cannot but notice a Hegelian resonance haneely the classic statement that the “real is nafi® “the
rational is real.” And, for Fanon, the “rationa$’ also radically humanist, and any society that ecén inhuman
way is “irrational” and must be changed. As he @gjt‘No pseudo-national mystification can prevgaiast the
requirement of reason.” And, he continues, “theisien to punish the workers who went out on stokeJuly 5",
1956, is a measure which literally strikes me egtional” (1967b 54).
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heretics** who have bucked dominant paradigms to hear theesaif the damned of the earth
who arereasonablydemanding the necessary reconstruction of society.

One point of note here: Fanon’s emphasis on agandyaction—on becoming human in
the very activity of liberation—does not mean thatdismissed philosophic thinking. In fact,
while practical action was essential, Fanon alstetstored the necessary challenge of a new
humanism grounded in the spaces opened up by tuh @b anticolonial struggles, while
cognizant of the possibility of a new beginninguicbalso be crushed out, and the space for
dialogue closed off, not only by the colonial pos/but, by the anti colonial movement itself; for

the sake of an external unifier (and frustratedh®yseemingly endless contradictions) such as

“the nation,” “the party,” “development,” and “ugit This last point—that the damned of earth
become agents of change through the struggle-tselbften lost on those commentators who,
bombarded by Fanon’s descriptions and proscriptidivéolence in chapter one bes damnés
(indeed he uses the word over 70 times), belieatRanon’s philosophy of liberation and
Fanonian practices can essentially be reducedistehce.” They see violence as Fanon’s
original contribution, violence here defined as tinediation between “nation” and “party,”
rather than a critique of national consciousneasrtdises questions about the problematic of
nation and party by “redefining nationalism alohg tines of how working people understood
it” (Depelchin 2005 5)*° But asL’an V de la révolution Algérienn@ Dying Colonialisn

which was written in the context of the Algerianakition and published in 1959, confirms, for
Fanon the “original idea” (1968, 41) is in fact tlaglical mutation in people’s consciousness that

results from the revolutionary struggle. And wHilan V also warns of the exhaustion, indeed

brutality, that can result from unreasoning anddi@ss activism, and the cycle of violence and

14 A tradition that includes Marx himself and suct'2@ntury figures as Steve Biko, Raya Dunayevskasantz
Fanon and C.L.R. James.
15 0On discussions of Fanon, violence and nationatéition see Gibson 2003.
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counter-violence it can perpetuate (see Fanon 128%), it argues that such a situation would
end in either self-destruction, or a reliance oex@ernal forces that will destroy the possibility
of self-actualization. For Fanon, activity thatish reflection and critical thought cannot lead to
liberation. Indeed, it invites myopic vanguard orgation (political or military) that advocates
more activity, a few slogans, and unwavering timisghe “leader”; it promotes intellectual
passivity, where the pressure for a united frontlead to a silencing of discussion and an
exclusion of opposing points of view. Such oppressituations can force anticolonial
movements to respond in a reactive way and impeglenbvement’s success and “defeat
intellectual elaboration” (1968 199). Fanon is éalro argue that successful action against
colonialism (and neocolonialism) depends on devegpthoughtful practices and a praxis in
which the damned is called upon to think. Succéssftion, in short, depends on a return to the
idea and practice of “becoming human.” Rather tharalding a theory of violence Fanon’s
resonance in South Africa has centered on devejapipolitics of solidarity, humanism and
mental liberation.

Fanon’s emphasis on praxis, which remained comdifiiem Black Skin White Masks
Les damnéswas thus both rational and a critique of ratidpaf And the practice of his method
was one at the same time a practice and a chaltertbeught. After all understanding is critical
to practice, and thought itself has to be alivagw impulses for liberation, to “rationalize

popular action” attribute to it reason and to heartheoretical questions that the people ask

18 |n the introduction td@lack SkinFanon announces that he is leaving the questiamettiod to the botanists,
arguing that “there is a point at which methodsadgvthemselves (1967: 12). | am thinking of metladectically
rather than analytically, as subject to its ownhndtof ceaseless negativity. On the difference betweason and
rationality see Gordon 2005 and 2006. Also see kiirker 1974. Gordon argues that reason “sets thie fua
evaluation and self reflection,” while rationalisymore conducive to instrumental concerns of abrnd
predictability (2006: 127).



(2005 98, 134}/ Arising out of such an internal and intersubjeetielationship Fanon’s
dialectic is thus “untidy,” both absolute and oparded, and not reducible to strategy. Indeed, it
is a liberatory process, both concrete and trams@nbringing invention to existence, while

reaching to create a new society.

Fanon’s Relevance

Canonical Western thought assumes that the coldnvpeld has no history of
philosophy (as Hegel argues about Africa) becausas no “purposive movement” (as Trevor-
Roper puts it 1965, 9). History is that of EuropeanAfrica. As Amilcar Cabral (1970, 73)
argues, “the colonialists ... made us leave histouy,history, to follow them, right at the back,
to follow the progress of their history.” Colonlaktory is, as Fanon puts it, “an epoch” and “an
odyssey” (1968 51). And while Fanon’s philosophyileération emerges from a specific
physical space, he maintains “reality” has a prdipee and that the form of his work is therefore
“rooted in the temporal” (1967 104, 14). “Every hamproblem,” he adds, “must be considered
from the standpoint of time” (1967 14-15).

Yet, we are stuck in time, a neocolonial/postcabtime. At the same time the present
also seems far away from Fanonian invention. Indeednuch has changed since Fanon’s day
that it is fashionable to remark that Fanon isarmer relevant® And, certainly, in today’s
globalized, “post-race” liberal “cosmopolitan” wdrlthe colonial world that Fanon described so

vividly seems no longer applicable. After all, inuh Africa, apartheid, that bulwark of colonial

Y The new translation dfes damné# 2005 included a foreword by Homi Bhabha. Thé8 &onstance Farrington
translation is still popular in the United Statesl @ the only translation currently available wugh Africa. The
relationship of objectivity and subjectivity in Fams dialectic is explored in Gibson 1999b.

18 When Homi Bhabha asks in the foreword to the mawslation ofThe Wretched of the EarfB005) “Is Fanon
Relevant,” the question is not disinterested. Alsei his foreword to the British edition 8lack Skin White
Masks he contended that Fanon'’s politics, indeed Fanbuaiman ism and existential philosophy, should be
dismissed or at least bracketed off to privilegeittsights into the ambivalence of colonial desire.
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terrorism, has officially ended. We can date tleatding” to April 1994, when the ANC won the
first fully franchised election. We could even deea timeline which would include the date of
Mandela’s release from Victor Verster Prison onrliaby 11", 1990, the repeal of the pass laws
in 1986 and so off. We could review the new constitution of Southiédrand its guarantees of
rights and freedoms, we could look at successfuégonental elections and at South Africa’s
economy, all of which seem to prove Fanon wronge ghestion is, is Fanon’s critique simply
outdated? Indeed some might wonder whether Fampdiigsophy of liberation is still relevant
to contemporary realitied.

To address this skeptic, one might note that Alipéace (or non-place, or “non-being,”)
in the modern “globalized” world has remained rekabty consistent since the period of
decolonization. Indeed, Africa’s “non-being” (irrtes of capitalist investment and
“development”) has simply been reinforced by glatzion and the policies that were meant to
open it up to its benefits. Neoliberal structudjustment has simply opened up inequalities and
increased pauperizati6hand Africa has become naturalized as a basket atiseyears of
IMF/World Bank “good governance” contingenciesstitl suffers from its “huckstering” ruling

elites. Moreover, since real decolonization wasngef by Fanon as a political, economic and

19 As | worked on an early draft of this introductjdrearnt about Irene Grootboom’s death. In 200f.
Grootboom successfully brought a case before tlhhSafrican Constitutional Court on behalf of 51ifildren and
290 adults living in deplorable conditions in Wakaene, Cape Town, demanding better housing. Tdereaulted
in what was called a landmark judgment that calipdn the state to design and implement “a compshemnd
co-ordinated programme to realize the right of asde adequate housing.” The case, as liberal Imargued,
highlighted the potential radicalism of the Southidan constitution. But, as Marie Huchzermeyernag)(2004: 4),
the judgment did not reform the system of acce$getaporary land” but was a request for “disastanagement,
i.e. temporary relief for those living in desperatdife threatening conditions Ms. Grootboom neget her house.
The temporal realities intervened to thwart thestory.” On 30 July, 2008 she died in a shack, stditing for the
South African government to meet her constitutioigdit to a home.

20 See my critique of Homi Bhabha (Gibson 2007).
2L On Africa and Globalization, see Gibson (2004).



psychological liberation (what Ngugi (1986) caltketolonizing the mind”), postcolonial Africa
remains very much a product of the failures ofdbeolonization project.

And these failures are, as | have mentioned, nigtroaterial, but also epistemological (1967a,
224 see also 1968, 209). Indeed, as Fanon patBlack Skinthere is no other conception of
life other than in the form of a battle againstlexption, misery and hunger. And it is only from
this personal struggle itself that new human refetiand theitheorizations in new conceptan
emerge. This movement is dialectical. Without cqgalization and a new way of life, the
struggle will rely on the memories of past batdesl old formulas and fall back into an unhappy
unconsciousness—what is called “Afro-Pessimism”t+thidl trap Africa in a binary: between
Afro-pessimism (the permanent crisis reflectedenepnial images of suffering humanity and
“ethnic conflict”) on one pole and Afro-optimismg$ed on the rhetoric of free markets and
postmodern boot straps micro-financed opporturivesthe other. So, the related question to the
guestion of Fanon'’s relevance then is, are we sisfpick in a neocolonial/postcolonial time?
And, if so, can we apply Fanon’s critical analytsighe last decolonization in Africa, the most
extreme or at least infamous expression of ractsonialism and oppression: Apartheid South
Africa, where the rhetoric of the anti-colonialigmuld find in the anti-apartheid struggle the
clearest Manichean form?

After all, many of the leaders of the long libévatstruggle—from Mandela’s Youth
League of the 1940s, the mass disobedience dfdb@s and the Pan-Africanist revolt of 1960
to the Black Consciousness movement of the 197@¢henmass movements of the 1980s—read
Fanon. And while Biko and the Black consciousnessament of the 1970s made Fanon
indigenous to South Africa, many of today’s Soufridan leaders and elites also read Fanon in

exile. Whether they have created policies and astwith these proscriptions, predictions about
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“liberation,” and potential criticisms in mind ismething | will address later, but, for now, what
is clear is that everyone was and is aware of Faramguments. And the question that
undergirds this paper is not simply Fanon continabelvance, butow Fanon can possibly
speak to an Africa that is mired by neoliberal stinal adjustment in rhetoric and in reality.
How would Fanon, the revolutionary, think and acthis period of retrogression?

This double issue is central to Fanonian practidésr all, post-apartheid South Africa,
with its bipolarity—on the one hand, representiisglf to the world as a successful free and
open democracy, a rainbow nation, where everyong@uasper from free-wheeling markets
(Afro-Optimism), while, on the other hand, reprasenby images of xenophobic violence
reinforcing the world’s view of it as permanentlynélicted and suffering nation (Afro-
Pessimisnff —is a test case of Fanon’s continued relevancenanplea to create another
world. To test the test case, to address this munest Fanon’s relevance today, Fanon’s critique
of the standpoint of the pitfalls and “misadvensuoé national consciousness” is employed to
evaluate and critique post-apartheid South Africaaility. Additionally, to address Fanon’s
philosophy of liberation as actional and engagether than detached and autonomous, critique
is then used to amplify the voices of the new moseisamong the damned of the earth and to
challenge committed intellectuals (both inside antside the movements) to search for and
listen to them. And against the material and pbibdgc binary gridlock that sees South Africa in
either Afro-optimist or Afro-pessimistic terms, Faman practices offers a third position, “not in
the service of a higher unity,” but of a radicafjaton of their presuppositions.

Spaces of postapartheid reality
A Fanonian analysis of post-apartheid South Afdeald begin by testing Fanon’s bold

stretching of Marxism frorhes damnéghat in the colonies, “you are rich because yauwdrite

22 Michael Neocosmos analyses xenophobia in Fandeiams in (Neocosmos 2006).
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you are white because you are rich” (1968, 40)fi@nhblush this binary seems to describe
apartheid but doesn't quite seem to be applicabtenulticultural” South Africa where a

powerful new Black elite has emerged. Indeed, Séifitica is producing three times more dollar
millionaires than the global average and the foortfst in the world. Even in the context of the
global crisis, luxury cars are on back-order (saedn 1968 155) and new gated communities for
the new Black and old white national and internaidourgeoisie are still springing up like
mushrooms (see Fanon 1967 43-44). And yet behmdlttz and sheen lurks quite a different
reality, one that is even expressed in UN and WBHdk dat&> Report after report makes the
same statements but the facts need to be reitesiesl the majority of the world's public, who
welcomed the end of apartheid, are not fully avihat the socioeconomic situation has
shockingly worsened for the majority of South Afms. In fact, a leading South African
(Afrikaner) academic, Sampie Terreblanche, haseargiat “the quality of life of the poorer

50% hadeteriorated considerabiy the post-apartheid period” (Terreblanche 2@8}:my
emphasis), and he calls this the “dark side” oftemmporary South African society, albeit one
that has been, as he puts it, “transformed fromid, racially-divided society into a highly-
stratified class society.” But while Terreblanchzserves these transformations in South African
society, he also acknowledges that “the highlytiied class society has not been cleared of its
erstwhile rigid, racial ... legacy of apartheid adonialism” (Terreblanche 2004: 33-4). One

third of the 15 million in the “bourgeois classek¢ adds, are white, while only two per cent of

3 Despite an average GDP per capita of $11000 (whits it at 56 out of 170 countries and on par \@tile),
South Africa’s Human Development Index ranks at,J@4t below Gabon, and its life expectancy is hedbw that
of Tanzania whose GDP per capita is a lowly $74¢ (SNDP, 2003). According to the Human Sciencee&eh
Council, “New estimates of poverty show that thepartion of people living in poverty in South Afdadas not
changed significantly” since the end of aparth&dhiwarb, 2004). Households living in poverty haweksdeeper
into poverty, and the gap between rich and poomhidsned. Approximately 57% of individuals in Soutfrica
were living below the poverty income line in 20@bchanged from 1996. Limpopo and the Eastern Cage h
highest proportion of poor with 77% and 72% of thmipulations living below the poverty income line,
respectively. The Western Cape had the lowest ptiopan poverty (32%), followed by Gauteng (42%).”
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the 30 million people in the “lower classes” areitehAnd, interestingly, the UNDP’s “South
African Development Report” notes that the sharevtute households in the top fifth of the
income scale actually grew between 1995 and 2086.dan quibble about the figures, but taken
as a whole, South Africa's Black population is sisipgly worse off with the end of apartheid.

The Black working class, and especially the poas, lbeen the biggest losers over the past 15 years.
Among the consequences of increasing inequalityuaedployment are the reality of the more

than ten million people who are disconnected froatewand electricity and the two million plus

people who are evicted from their homes (McDonald Bape 2002: 1765.

% The GINI coefficient (a measurement of inequalifth one as absolutely unequal and 0 as equalinHast
grown since the end of apartheid and is compataltlee most unequal societies in the world (see
http://www.sarpn.org.za/documents/d00009986 while inequality in South Africa has becomereasingly
defined as inequality within “population groups’efihed by the apartheid categories of African, Qodal, Indian
and White—that these terms are still employed imsas material speaks volumes about South Africaismbow
nation”), it is worth remembering that the relatsize of South Africa’s population means that it of sheer
numbers race plays a significant simply becausge®@ent of the population is Black (in the Blacksciousness
sense) and thus everything else being equal 9¥egdopulation who are poor are Black. But alsasithe GINI
coefficient for the African population has riseorfr 0.62 in 1991 to 0.72 in 2001 (which is a leviehequality is
comparable with the most unequal societies in thed), the percentage of African poor vis-a-visestipopulation
groups” is also higher. So while the number of rfreddass and rich Blacks has grown, the GINI cogdfits
indicates how poor Black households have sunk déefmepoverty since the “transition” from aparttieind
continued throughout the period of ANC rule coitegdwith an economic growth rate of about 5%.

Table 1 South Africa’s population by “group”

African 38 million

Coloured 4.2 million
Indian 1.1 million
White 4.3 million

Table 2 Gini coefficient by population group

1991 1996 2001
African 0.62 0.66 0.72
White 0.46 0.50 0.60
Coloured 0.52 0.56 0.64
Asian 0.49 0.52 0.60
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In short, South Africa’s economic growth has roickled down” at all but has instead
been redistributed among the rich. The transittomfapartheid has not seen a radical transfer of
wealth nor any kind of social programs based oicdasman needs and in the participation of
the masses of people. Instead it has seen, agpBeklicted and Fanon foretold, the creation of a
“black capitalist society” with South Africa putgirfacross to the world a pretty convincing,
integrated picture, with still 70 percent of thepptation being underdogs (Biko 2008 41-2). The
“elite pact” signed between corporate capital ar@ANC leadership, the hallmark “opening” of
the country to elections has also come to meaopkaing of the country to disastrous neoliberal
economic policies and its attendant ideologres.

And that is what Fanon predictslies damnéthat a Black government and a new caste
of rich Blacks would “Africanize” the economy fdrdir own benefits but it wouldn’t change
anything. For Fanon, there is nothing ontologidaiwt Blackness; Black skin does not contain
an automatic set of values, nor does a Black gowent undermine racism if it doesn’t
undermine the material structures on which it igtbindeed, government and party often
become a means for private advancement with pajeopalitics encouraging the selling of
votes (see Buccus 2008). In a Fanonian vein, MicNaocosmos adds:

There is little doubt that the politics of grabbiagd enrichment among the post-

apartheid elite have been both brazen and exterSorealled Black Economic

Empowerment (BEE) has enabled the developmennefiaclass of “black diamonds”

whose new-found wealth is not particularly geaaards national accumulation and

Total 0.68 0.69 0.77

% The Afrikaner intellectual Sampie Terreblancheesd2002, 36) that 50% of South Africa’s populaii®mostly
unemployed and very poor earning a measly 3.3%aafme. It is reasonable to assume that these fiduree not
improved.
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development but primarily towards short-term, qupc&fits in a country where estimates

put the poor at half the total population. Repoftsorruption among state personnel,

from the national to the local levels, abound. F@vprosecuted, let alone convicted, in a

hegemonic culture that extols the virtues of fregrkmat capitalism, equating private

enrichment with the public good and quick profitwilevelopment (2008 587).

Yet also, as Sekyi-Otu forcefully argues, Fanoslgght revision of the Marxist analysis”
is manifest in the elevation of spatial metapharthe structure of dominance . Thus added to a
critique of inequality and the Manichean haves laavek-nots, as well as the importance of
“standpoint of time,” Sekyi-Otu’s reading of Fansristretched Marxism,” emphasizes the
“absolute difference and radical irreciprocity”tbe colonizer-colonized relation is made
manifest spatially (Sekyi-Otu 72-73). lies damnéBanon argues that colonialism is totalitarian.
There is no space outside it; there is not coldimraf the land without the colonization of the
people. The “native’s” every everyday movementgace is constrained. Colonization, he
argues, follows the “native” home, invades the ireds” space, body and its motion. Biack
SkinFanon says that the Black is walled inLes damnéke says that the “native” is hemmed
in, pressed from all sides—oppressed—only ablentbffeedom of movement in dreams of
muscular prowess. Colonialism is then, primarily experience of spatial confinement, of
restraint and prohibition, a narrow world of poyexppression, and subjugation. Another prime
example, early ihes damnéds Fanon’s description of the open and strongiit lsolonial city,
a town of light and food and cramped oppressivegghuimative town” (1968 39) . The
Manicheanism of the colonial world—with its abselualifference between the colonizer and
colonized, which finds its apogee in apartheid-hisstexpressed spatially. In the

colonialsituation “space and the politics of sp&sgress’ social relationships and react against
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them” (Lefebvre 2003:15). Because the socio-econ@matial reality of the compartmentalized,
divided colonial world can never mask human resgditan examination of this division—"the
colonial world’s ... ordering and its geographicaldat"—Fanon argues, “will allow us tmark
out the lineon which a decolonized society will be reorgantZd®68 38-40, my emphasié).
Thus one Fanonian test of post-apartheid society i8hat extent South Africa has been
spatially reorganizedOn this score, it is quite clear that “deracialiat of the urban areas has
been an essentially “bourgeois” phenomenon withnigmbership and rights to South Africa’s
cities now accessed by money and consequentiallywban policy—under the guise of
providing “housing”—geared mainly toward themovalof the poor from urban areas. In other
words, with plans based on the removal of urbaorimél settlements post-apartheid policy
remains Manichean and zero-s@hfror example, fixated on creating “formal” struetsirthe
government has built around two million housingtsisince 1994 but the new housing for the
poor—those frightfully small and poorly built sttuces called hous&s—is based on the

removal of the poor from city centers, built farawfrom bourgeois eyes outside urban spaces.

%6 Fanon’s point is echoed in Lefebvre’s theory odiacspace namely that space and social life asepiéce and
that it is in space that social life unfolds.

27 Central to the removal (or “relocation”) is thewKZulu-Natal Elimination and Prevention of Re-Eneeree of
Slums Act which Marie Huchzermeyer (2008) arguesi@d only reminiscent of apartheid policy [but] it
reintroduces measures from the 1951 Preventioltegfal Squatting Act, which was repealed in 19981e
underlying assumption of the act is that all infat settlements should be removed and replacedriyal. This is,
Huchzermeyer continues, despite admissions, evéhebgovernment, that RDP housing has removed pdaph
their livelihoods, imposed transport burdens ander@overty worse. The 2004 “breaking new g rouralicy of
the national housing department sought to redhés$y introducing an “upgrading of informal settients
programme.”

% The minimum standard for a house is 30 squarermét80 square feet) of floor space and the prowisi water
through a standpipe. The quality of houses haadhdeclined not only from the apartheid periodanbox housing
(over 250 square feet) but also from the post-apait‘RDP” houses. Thus critics declare that “Mdatiehouses
are half the size of Verwoerd's.”Following the mtization model favored by the World Bank, houseshailt
through subsidies to private builders. The buildeck to use the cheapest possible materials anstreation to
guarantee a profit. Inflation has squeezed devetopeofits who have in turn searched to make farttuts in the
quality of the buildings.
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Housing policy thus reinforcing spatial segregafidim the minds of the urban policy technicists
and real estate speculators, shack settlementsiguite class housing cannot be left by side.
And just as with other gentrification schemes, uritle guise of “upgrades” the poor are
“removed” from the city. These “forced removals”—tse the language of apartheid—are the
outcome of the ANC’s current promotions of “slureaiance® which threatens millions of
people who live in urban shack settlements withaegthto “transit camps” and other
“temporary” housing, far away from the urban cemférSo what is at stake in Fanonian
practices is not simply a critique of governmeiataitity to keep up with housing needs (and a
deeper critique of what a house is) but the wags'dhdering and geographical layout” express
the socialized citizens of a new South Afriéa.

Certainly, one cannot talk about xenophobia in Bd\itica without thinking about the
“geographical layout” of post-apartheid societyaasexpression of what Fanon calls an
“incomplete liberation.” For Fanon, challenging tigeographical layout” was interconnected to
the pitfalls of national consciousness. The whalestjion of “who is South African” turns on the
creationof a political subject—the coming to be of subiptf—in the struggle against
colonialism and the process of decolonization;»pegence that is at one at the same time a

liberation of space, a destruction of the confiokeapartheid, and a solidarity born of radical

% Policy has been contested and alternative pokweldped. However the more progressive “Breakiew/N
Ground” which includes a proviso for “in-situ” uggtes of shacks has lain fallow. Even if lip-senigpaid to it
the hegemonic position is that of removal and eeiig the shacks (see Pithouse 2009).

30 For example the 2007 “Elimination of the Slum Act.

31 Since “slum clearance” has been largely been ticetoward shack settlements in the center ofitlggwhich
under apartheid were areas designated for “whitelidn” and “coloured,”) rather than settlementshia urban
periphery where conditions are worse, the polidyamdy which also recapitulates the apartheid podit
separation.

%2 There is a philosophical pedigree to this antirenistic thinking of liberation in South Africa wdfi includes
Steve Biko. A less well-known figure is the whiteilpsopher-activist, Rick Turner, who was banned kater
murdered by the apartheid regime. In 1971 he datied as notion of human liberation in contraght of the “old
left” because it “it accepted the capitalist humaodel of fulfillment through the consumption armbpession of
material goods” (1971 76). Influenced by Sartrerribn shared a number of philosophical position$ Biko, who
he met in the early 1970s. It is not widely knowattTurner and Biko were in a reading group togeihéhis
period. A work comparing Turner and Biko still reimato be done.
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commitment (Hallward 2002, 128) and develop nevasdef citizenship which include not only
the right to the city and services but also autopand community control from belot.
Decolonization is incomplete therefore if it is meaged on all levels, political-socio-economic-
geographical-psychological: objective and subjec{il067, 13). One symptom of this
incompleteness—of the literal exclusion of peopbaT full citizenship of the city—is the rise of
ethnic chauvinism and nativism, which is legitindzea claims of indigeneity while
simultaneously reproducing a politics of politicedcial and spatial exclusion rooted in colonial
racial classifications. This incompleteness mastgnlonial society, turning the project of
decolonization backwards so that rather than ergatinew history, it marks time in
neccolonialism.

The postcolonial spatial politics are apparentont8 Africa’s May 2008 “pogrom.” For
example, during this violence the rich and middéss, white and Black were not singled out for
attack®! The specificity of the conditions for anti-foregmattacks might be unemployment, lack
of housing, electricity, garbage removal etc, amdtfation with failed government policies and
perceived corruption and favoritism in the facevbite and Black upper class prosperity but in
fact, it was the Black poor not the rich who weareggked out for their skin color—stopped on the
street for being “too Black™—their accent inauthienor their knowledge of formal linguistic
terms inadequat®.

Writing of the pogroms in South Africa, Zimbabweaafugee Mavuso Dingani (2008)

asks why the “rightful anger of the poor” was noedted toward big supermarket chains or even

% 1n his speech to the Diakonia Council of ChurcBesnomic Justice Forum, S’bu Zikode (2008) calks ‘iiving
communism”: “We need to think about how we can @e@anew kind of communism, a new kind of togetkesn A
living communism that recognizes the equal humaofityvery person wherever they were born, whertheir
ancestors came from.”

34 Some preferred the word pogrom because xenopi®bimsidered an attitude rather than a specifid kif
action.

% Such as the Zulu word for “elbow,” which becameWn as the “elbow test?”
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small white or Indian traders. And political thextriMichael Neocosmos wonders why were the
rich or for that matter white foreigners not tasgket Economic reductionism cannot explain it,
and xenophobia, Dingani says, “is too empty a téram says much and explains litt&.”

Likewise, Andile Mngxitama notes that “xenopholsahe hatred of foreigners, but in South
Africa, there are no white foreigners,” just totsjsnvestors and professionals who live in quite
different spaces to the mass of people and alnawst e “illegal;” unlike Africans, whites are
not stopped in the street and asked for identiicaiThese elites do not experience xenophobia;
they do nogo downto the shack settlements where the “illegals”.liveleed in “polite” (civil)
society there has been a shift from the open raofsapartheid to a more nuanced class position.
Just as “the poor in Africa have replaced the B@oktinent as the symbolic conceptual
definition of the obstacle to civilization” (Depé&ia 134), in the “new” South Africa the
dehumanizing and derogatory attitudes formerlyguigd towards all Blacks have been
channeled toward the Black poor. Yet one should laéswary simply applying a new truth of
“class” since the legacy of apartheid consisthenfact that class has “come to describe a spatial
relation — a measure of proximity to or distanaarfrcolonial privilege” (Sekyi-Otu 1996 159).
The internalization of colonial values and the p®yspatial divide between the cultured
colonized elite and the poor masses is of coursgalg¢o Fanon’8lack Skin White Maskn
Return to my native landranon tells us, Césaire discovers his cowar@cethe street car
Césaire saw a starving, tired, faded Black man—adgstl by poverty-- in a threadbare jacket.
Behind him women laughed thinking the man funny @edaire laughed complicitly. Césaire’s
negritude only went so far. He saw nothing in commiath this man and realized the limits of

his own heroism (Césaire 109).

% |n this wonderful piece that speaks of the Zimbaamreality, Dingani writes, “They do not beat goere who
disagrees”; “the rest suffer from hyperinflatiomvprty etc.” The alternative to starvation is toggauth and work in
the periphery of the South African economy.
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In post-apartheid South Africa, Steve Biko's cuitegof white liberals as the major barrier
to Black liberation (1979 19-26) takes on a newcateteness. The indirect beneficiaries of
racism and apartheid white liberals have not bedledinto account for their complicity with
the apartheid state. In this vein, Grant Farredesdhat one of the ANC’s greatest failures was
not to call white South Africa to account for itsrd in the atrocities, exploitations, violence and
suffering of the disenfranchised during aparth@@dg 113). This is a result of the ANC’s
“appeasement with the apartheid state” on one haddhe reconciliation ideology of the Truth
and Reconciliation Commission (TRC) on the othéfhite liberals and the Black bourgeoisie
have then gotten their wish: “white (capital anttual privilege) is protected and black
(enfranchisement) is celebrated (Farred 2004 11%), and “more rigorous racist practices [are]
rationalized by the emergence of a small black elihile a large black majority sank into deeper
squalor and despair” (Gordon and Gordon forthcopning

Post-apartheid South Africa has not really tramsfmt the racial lexicon of apartheid or
of South Africa’s “exceptionalism,” its so-calledfdrence from the rest of the African
continent. Integrated into a global cosmopolitanisoliberal capitalist economy, post-apartheid
has been financialized and the poor Africans hamime increasingly excluded and
criminalized?®” The discourse of money has replaced the confihapartheid discourse with the
rhetoric of a multicultural paradise translatingu8oAfrican “exceptionalism” and the apartheid
fear of the “Black peril” into the threat of beiongerrun by the poor in search of nothing more
than “bare life” (see (Agamben 1998; Farred 2008B'%. And at the same time, the political

patronage discourse has become increasingly nagivéscompetitive. In this Manichean context

37 Political action, such as marches and demonstis{jeven when they file the “correct” documentatiare made
illegal. See AbM (ref)

3 Grant Farred reminds us that “those refugees twmambique and Zimbabwe ... are precisely those who
historically supported the anti-apartheid strugg@@04b: 596).
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then, the pogrom against Africans takes on a néwroip character (Mngxitama 2008)Black
economic empowerment has simply become the legitigy@eneer that masks the multination
presence of capital investors (read white) ancetageutives of multinational corporations (read
white); the “foreigners” are now simply the poondasince there is, by definition, no poor
whites, the targets are poor Africans.

Yet in the new South Africa, one cannot escapeltuble process, “primarily,
economic; subsequently the internalization--oreatpiderminalization--of this inferiority”
(Fanon 1967 11), where the poor are continualky tioht African “aliens” are to blame for their
situation and the ruin of their country. The “xehopia” thus repeats the psychological economy
of violence and poverty around which Fanon strgtturis analysis of colonial and postcolonial
repression. Deflected from tineal sources and channeled inward, the violence olibad
experience of the poor must be allowed expres§ionFanon, it is allowed expression—or more
precisely, allowed release—in the restricted urbamcrete spaces where natives are allowed to
live, in the form of “black on black” violence. Tlspeed with which the violence spread across
the shack lands of South African cities in May 2@@#icated that however much it was decried,
this was for many an acceptable outlet, if notdhly available outlet’ Thus Fanon’s assertion
that one is white beyond a certain financial lagedxpressed spatially; think of Mayotte
Capecia’s desire for acceptance in high societiyRhaon discussed Black Skin by living on a

hill “dominating” the city (1967 44).

39 Writers on the Western Cape Anti Eviction Campaigbsite used the term “Afrophobic.” In discussionhe
Sowetammany readers reacted to the attacks as “un-Affichat is against the spirit of “ubuntu.”

0 Mavusi Dingani writes (2008) “Moral outrage turredanalysis of poverty and the frustrations ofpoer. The
killing, looting and raping continued nonetheledBg.the end of the week, all that talk of povertglan
marginalization was still present, and moral outreap, but strains of prejudice, and ‘these foreigrbring this and
do that’ began to creep into the callers’ contiidng. And then it finally dawned on me that thisrheble disease,
xenophobia, infected the middle classes too.”
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Fanon'’s critique of exploitation in a “Black masitid the rise of xenophobia have an
existential and moral dimension. Black Skin Fanon argues that middle class white society is
suffocating and sterile and the guiding poinL@s damnéss to reject Western bourgeois society
which despite its claims to humanism, murder “mahére they find him and where everything
is judged by having, taking, owning and controlliipe point, he argues, is to develop a whole
new way of life and valu&'

What kind of democracy?

“Misadventures” or “Pitfalls” of National Consciowmsss, chapter three bés damnés
was first delivered within the Algerian revolutias a lecture to Algerian Liberation army
militants in 1960. 1960 was the year that sixteéicAn countries gained independence from
colonial rule. But it was the year also of Lumunsbaiurder and the counter-revolution in the
Congo, both of which loomed large in Fanon’s miaca wrotd_es damnésAt the time Fanon
was a lonely radical voice of criticism coming framthin the anticolonial movements. Even
now, nearly 50 years later, Fanohss damnésespecially “Misadventures of national
consciousness,” continues to be prescient iniisisms of postcolonial Africa. Fanon’s sharp
analysis of the failures of the nationalist elié®sl the “laziness” of middle class intellectuals
(their lack of ideas and easy capitulation to unskental reason), and his descriptions of the
degeneration of the national idea, the leaderstlamg@arties of national liberation and
predictions of coups and xenophobic politics (seaddnba 2005, Gibson 1994, Taiwo 1996),
still resonate across the continent, with Zimbatswsillapse being the latest tragic example of
implosion. Zimbabwe is an extreme case of natidegkeneration as its increasingly decrepit

leader and party feed off the increasing paupenesple. However South Africa is, as | have

Lt is interesting that both Biko (1979) and Tur(®978) articulate a similar critique of middle s$awvhite society
in the 1970s.
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argued, no exception. It is simply the latest bha of postcolonial regimes in Africa that
travelled the dead-end of narrow nationalism ar@tal®nialism that Fanon warned about.&s
damnésSouth Africa, in short, was a country worth figigt for but has now simply become
another postcolonial African country (Alexander 300

The bigger issue is, in short, the logic of theateggation of the idea of liberation. It
wasn't the lack of education or the “objective festthat stymied South Africa in the
interregnum of the late 1980s and early 1990sgrathwas the capitulation of the ANC-aligned
elites and intelligentsia to what they considereljéctive forces.” Indeed, the capitulation to the
post-cold war “Washington Consensus” (and its attdr@an economism that proclaimed
neoliberal capitalism the “end of history” to whitttere was no alternative) was bolstered by a
homegrown authoritarianism and anti-intellectualisrhich had always plagued the anti-
apartheid movement. As Fanon predicted, duringdrdresition from apartheid, critical voices in
the ANC (let alone those outside the organizatwene outmaneuvered, co-opted, told to keep
quiet, or expelled into the political wilderne%sThis virtual silencing for the “sake of unity”
continued even as the consequences of a homegrenliberal structural adjustment was plain
to see. There was a class element to this as Tdlintellectual elites, including many to the left
of the ANC and South African Communist Party, wiaal ltourageously fought apartheid, were
finally unwilling to break with the dominant pargdn (see Desai and Bohmke 1997, Gibson
2001, and Nash 1999). Without a significant oppasithe “transition from apartheid” was able
to follow the script emerged out of many of thensigions from authoritarian rule in Latin
America of the late 1970s and early 1980s. Thigpsbecame systematized in a US government

funded political science literature of transitidar(example see O’Donnell and Schmitter et al

“2 Frank Wilderson paints a useful picture of thisg#that emphasizes the importance of the dea€hois Hani
(see Wilderson 2008).
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1986) and defined the strictures of the debatenmg of an “elite pact” overseeing a neoliberal
economy and the accompanying demobilization ofthes movement. An earlier version of this
script had in fact already been criticized in gmrtFanon irLes damnésEmphasizing their own
(often military) weakness vis-a-vis the coloniajghe nationalist bourgeoisie, fearful that the
masses would “destroy everything” (Fanon 1968, aickly compromise the goals of
liberation for a narrowly conceived share of poétipower. Their ability to control popular
participation was crucial. In the 1970s, it was tiess based opposition to the military juntas
and dictatorships in Latin America that engender@@w political science script of “democracy
promotion.” By the 1980s, promoting a polyarché&ricracy discourse (Robinson 1996)
became part of what Peter Hallward calls the “pdiof containment” and was often aided by a
social democratic leaning or populist and centealiparty (such as the ANC and its rhetoric as
the party of liberation), led by a charismatic &mhapartist figure (such as Mandela), and fully-
linked up with multinational, especially Americarterests. The concept of “civil society”
became centrally important to what became knowth@$second independence” in Africa in the
late 1980s and 1990s as a new round of structdjastanent was linked to “good governance”
and privatization. In response to the gatheringi€in apartheid South Africa, William Robinson
argues that a key element of United States potidhe later 1980s was the creation of a
programme designed to support moderate black Ishigeand marginalize radical black
leadership and, in the words of USAID, “broadenemthnding of the free market system and
prepare black business owners, managers, and eegsldgr success in a postapartheid South
Africa” (quoted in Robinson 1996: 330). Robinsostsnmary of the goals of the various co-
ordinated democracy promotion projects reads aa@dmap of post-apartheid South African

“development” and includes supporting the emer@datck middle class; and developing a

24



nationwide network of grassroots community leaden®ngst the black population that could
win leadership positions in diverse organs in catiety and compete with more radical
leadership; cultivating a black business classwmatld have a stake in stable South African
capitalism, develop economic power, and view théevinansnationalized fraction of South
African capital as allies and leaders (Robinson61931).

Thus brokered, the South African transition follalthis elite transition scenario almost
toa T. Yet it should remember that the silencihthe mass movement had to be homegrown.
To silence oppositional thinking, the ANC eliteded on it claims to be the sole and historical
representative of national liberation, subsumirgeostruggle discourses into the ANC tradition,
and thus making “out of order” any movement thatielé or challenged thfS.In term of
housing, mainstream policy makers as well as tbosthe left agreed that shack settlements
tended to be undemocratic, as the Marxist Mike Margued in 1992: “since their
reproduction is based on forcible control [andlypaage.” While Morris argued that that was a
result of the lack of individual control others oeemended reducing the power of community
based organizations arguing that “civics need thavaw from managerial and financial aspect
of the development process” but at the same tirieedeeommunity support for the
“development” (McCarthy, Hindon and Oelofse quatetiuchzermeyer 2004 152). Though it
wasn't realized at the time the civics became pmesgroups co-opted into the ANC patron-
client political structure.

A Fanonian perspective insists that we view thetlsddrican “transition” as bittersweet.
The bitterness is realized at the moment whengtaple find out the ubiquitous fact that

exploitation can wear a black face” and necessttite logic of what Fanon calls “social

3t is also clear that, whatever the rhetoric ® tontrary, neoliberalism (and its ideology thatréhis no
alternative) was both an economic and politicalgyol
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treason”: As mentioned earlier, central to Fanomiattices is the idea of having one’s ears
open to the voices and thinking from expected spawawv movements from below, the
rationality of their practices and to the languagéhe ideas of freedom and dignity expressed by
the marginalized and “damned” of the world, thosenissed so quickly as “lumpen” and
desperate. While this openness is often abseheidiscourse of the left, shifting the geography
of reason from the “enlightened” metropole to tbark side” of the revolt of the colonial world
also necessitates a revolution in listening. Byléte 1990s, new revolts and movements of poor
and marginalized people began erupfihghey did not necessarily speak in the languagheof
left but they demanded to be heard. ChallengingMd€ government, these new movements,
which express the concrete struggles of millionsrdfnary people who have been excluded
from the new South Africa, have begun in myriad svygive expression to a qualitatively
different visions of post-apartheid South Africaisltoward one such movement, the product of
contemporary South Africa, that | now turn.
The leap from necessity to freedom: Fanon and thénack dwellers

The shantytown sanctions the native’s biologicaiglen to invade, at whatever cost and

if necessary by the most cryptic methods, the efhentngss. Théumpen-proletariat,

once it is constituted, brings all its forces talanger the “security” of the town, and is

the sign of the irrevocable decay, the gangrene present at the heart of political

domination.

Fanon Les damnés

Before the expression exceeded the content; nevgaihitent exceeds the expression.

Marx, quoted by Fanon (1967 223)

I understand Fanon’s statement above that the grofaghantytowns as the colonized’s

decision to invade the enemy citadel at all cas®#68 130) in a historical materialist way.

4 According to the Freedom of Expression Institoteer 5000 protests were official recorded during£28. This
almost doubled to 10,000 the following year. Towrpalist, John Pilger (2008), has said that Sddtita is “the
most protest rich country in the world.”
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Historically the shanty towns in South Africa wehe result of the contradictory forces of the
colonizers’ need for cheap labor and the colonifees of Africans on one hand and people’s
desire for an urban life. The shanty town was paase to the rural crisis, the desire for
urbanization but, also, a way for women, and famsito access the city. The shanty towns, in
other words, are in part a consequence of strudan@es (the rural crisis) but they are also an
innovative popular response to it. Thus wars,sa@ the expropriation of land, formalized by
the 1913 land act created debilitating povertyhim tural areds and helped produce a class of
landless laborers who desired an urban life anéldped innovative ways to circumvent the
state to maintain ft° The first shacks in Durban emerged after the desitm of the Zulu
kingdom and the loss of land in the late nineteestiitury. As Durban became a major port in
the 20" century, the African urban population grew andhvit, white fears of contagion and the
consequential implementation of urban segregatimeed South Africa’s “multiracial cities,”
argues Jean Comaroff, were already “being transdrim response to contagion and medical
emergency” such as the bubonic plague in 1900 Coeearoff 1993 322). This notion of
contagion was embedded in earlier attitudes liksélhof Henry Mayhew and other British urban
reformers who sympathetic toward London’s poothm 1850s, wrote of the London “slums,”
the “terra incognita” and “dark netherworld,” inliagal by “a savage or heathen race” in the
geographic heart of the Empire (see Wohl). Thugs logical that when the class assumptions
of British planning were extended to the “heartlafkness” with missionaries playing an
important role in the discourse of pollution antbren. In South Africa urban planning and the
practices and discourses of public health becamegehicles for controlling African

populations. By the early 1900s it became clearttie@long-term solution to the purporting

“ For a brief history of shack settlements in caibaind apartheid South Africa, see Richard Pith¢26es).
“¢] want to thank Richard Pithouse for insistingsbressing the importance of agency and how popetgonses
often are outside the logic of structural forces.
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“medical crisis” that was articulated by coloniallghic health officials was the mass removal of
the black population. Thus, “in the name of medaradis, a radical plan of racial segregation
was passed under the emergency provisions of thikcRiealth Act” (Comaroff 1993 322).
Indeed what Fanon calls the “native’s biologicatiden” (perhaps better thought of as
“biopolitical decision”) to move to the citadel wesuntered by the colonialist’s attempt to stem
the tide of Africans to the cities by legislatingftux control” and “pass laws.” In the 1930s,
white public health concerns, manifested in “sluants systematically destroyed African
housing, yet the growth of shantytowns continuethenmargins of urban areas and was further
encouraged by the shortage of labor power duringd\ar Two.

Once the war ended, however, the socio-economitifalthreat and the repressed
White fear of Africans taking over the cities fouachew expression, providing the basis for
apartheid and a new period of forced removal ohnrAfricans. With its detailed planning,
apartheid South Africa became one of the largeiidns of housing in the worfdforcing
Africans from cities relocating “townships” in ppheral areas or removing them to far off
“homelands.” As much as planners created an apdrmtystopia, it could not halt the process of
its own contradictions. By the 1980s the decisigmiilions of people to create shack
settlements, to remain in or move close to citig#) all the dangers that such a move would
bring, helped create the crisis that brought ddvenapartheid governmefit.But the deep

structural contradictions of capitalist-colonialuBio Africa, on which post-apartheid society has

*" This fact highlights that building houses and mderatic polity are not synonymous. Post-apartiSeidth Africa
involvement in a massive building project is ab@mhoving the poor from cities, not including themthe creation
of democratic cities.

“8 Africans were never simply passive victims in thieanization process. Because settlements werérénee
municipal regulations and close to work, they aftea modicum of autonomy that included opportusiftos
activities in the “informal economy.”
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been built, have meant that the issues of spaessjmgpand people’s livelihoods remain, even
with the end of apartheid’s formal las.

It is, therefore, not surprising that resistarcattacks on the means to basic necessities,
of “bare life,” by the state and corporate powelisconnections from water and electricity and
evictions from homes, remain, in Fanon’s sensdogical. Additionally, it is not surprising that
major contestations in post-apartheid South Afwoald be around space and land and around
the struggles of the poor to remain in the cities also not surprising that a social movement of
urban shack dwellers has emerged in the twentiyédastury in the face of the post-apartheid
government’s attempt to “privatize” these issuesat-th to say, shift the “human rights” to land
and housing, inscribed in the constitutf8ro a discourse of cost-recovery backed by force
(either private or state backed). In short, poapbein South Africa regularly do not have the
access to constitutional right. For them what Agam{2005) calls the state of exception--the
routinely unlawful and illegal acts by local goverent against the poor (such as violent
evictions, demolitions, forced removals and repogsef poor people’s organisations)—is
increasingly the rule. David Harvey argues that‘tight to the city” is “one of the most
precious yet most neglected of our human rights!’this struggle over rights, namely the right
of the damned to the city and the rights of capgitaharkets and private interest to the city, has
become even more acute in the present period dibeeal capitalism. Post-apartheid South
Africa was never a “developmental state” (with “dpment” as a state project) but always a

post-development state (based on a “private/pyialitnership” and cost recover)).

9 Slum clearance was stopped in the late 1980stdustsuggle and started again only in 2001. In oiterds there
was a break during the transition, then a retumepoessive practices.

*0 This situation is not unique to South Africa buglabal phenomenon. For example, Harvey noteswhide the
Indian constitution guarantees rights to housingdj strelter, the Supreme Court has rewritten thisistitutional
requirement” allowing the removal of squatters froities based on legal proof of residence. Howeveradds,
“signs up rebellion are everywhere” (2008 35, 37).

*1 On the “development” and “post-development” statéfrica see Michael Neocosmos (forthcoming).
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Neoliberalism became the ideology of post-apartiseidth Africa and on the structural legacies
of apartheid it “embarked on one of the most arabgideregulatory schemes in the world.” As
Thomas Frank puts it, “South Africa is again a paety state .... But money—thank God—is
free last” (Frank 2008: 121). Since colonial apdréheid South Africa was built on spatial
exclusion of Blacks from “white South Africa” anldet struggle against it was also a struggle
about the right to the city, it is not surprisitgt “the antinomy of right against right,” as Marx
puts it>% of one conception of the city against anotherdstfapartheid South Africa, contains
alternative visions of what the city should be.dad a deep critique of post-apartheid society has
emerged from those often denied rights to the oiyside of “civil society,” namely from the
“‘damned of the earth.”

Since colonialism, especially settler colonialissnabout the expropriation of space it is
immediately political. Addressing the politics gfage, Fanon challenged the newly independent
nations to deal with the legacies of colonialisnrégistributing land and decentralizing political
power, vertically and horizontally. This move seeroanter-intuitive in the context of Fanon’s
critique of regionalism and chauvinism, and thed#tof xenophobia, but the point is that the
degeneration of national liberation arose in pantnfthe race to take over the seats of power,
leaving intact the privileges of the centers oboddl administration and expropriation. For
South Africa, Fanon’s critique is an important ¢badje to the centralistic and hierarchical
culture of the ANC. As Fanon argues, decentratimats not simply an administrative or
technical issue; it is connected with the goahebiving masses of people in a “living politics.”
And explaining to the formerly excluded but newbyificized people that the future belongs to
them, that they cannot rely on an imaginary leaaephet, or anybody else (1968, 197),

necessitates a decentralization of politics.

2 Marx speaks of the antinomy of rights in his cleapin the working day iGapital (1976 344).
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The development of AbM, and the rise of xenophetmtence in shack settlements
across South Africa’s major cities are connectexthBiave arisen as responses to increasing
pauperization and spatial and political exclustbe,pogroms are the result of the channeling of
anger toward African immigrants and the increagsmgortance of claims of indigeneity in
politics; but they are also a consequence of timeigalization and repression of shack and other
revolts by the poor by the police and governmeatighorities, on one hand, as well as
depoliticalization of these revolts by NGOs (inchglthose on the left) who try to take them
over. The attacks on African foreigners, in otherdae, are products of pauperization but are
also a consequence of the state and NGOs (in titexdmf the hegemonic discourse of capitalist
neoliberalism and hierarchical and undemocraticonstof professionalism and managerialism),
which have acted in tandem to silence alternativewhat Fanon (and others such as Hallward
2005 and Neocosmos 2005) would consider a supprespolitics and oppositional discourses
that allow the poor to organize and make their demands.

Born in Durban* in 2005 Abahlali baseMjondolo has become the Etrgatonomous
grass-roots organization in South Africa with merstecross the country.Propelled by those

who have almost nothing, the shack dweller's movemehich lives in a daily state of

%3 Space does not allow further development of thistpOn the importance of NGOs in Africa see HE@005).
In the South African context, one should note thpartance of the Shack (Slum) Dwellers Internatiovizich has
been funded by the Gates Foundation. SDI is nenaodratic organization of shack dwellers but ate eli
organization that works as a gatekeeper with diti&Os organizations and academic institutions (siscthe
Sustainability Institute at Stellenbosch Universigchoing World Bank “boot strap” programs for theor as well
as currently fashionable micro-financing progranejt major initiative is to encourage micro-savargl credit
schemes which often pathologize the poor for theability” to save. Left NGOs, akin to vanguardisft groups,
tend to try to take over movements and redireantt@mvard larger “political” movements like the Wa$ocial
movement and away from grassroots issues. On Albatdtitude to “progressive” NGOs see “Supporting
Abahlali” (2006); also see Souza (2006) for a Bamilperspective.

%4 Durban is now part of the eThekwini MetropolitauMcipality with a population of around 3 millionitiv an
estimated 800,000 people living in shack settlesient

%5 By 2009 the paid up membership of AbM was justrd@000 in 53 settlements. In 2008, AbM togethi¢hthe
Landless People's Movement (Gauteng), the Rurabdi&t(KwaZulu-Natal) and the Western Cape Anti-Hiain
Campaign Anti-Eviction formed the Poor People’'sidice, a national network of democratic memberbhged
poor people’s movements .
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emergency and contingency, represents a truthsiEploniality® and offers a critique of its
ethics in the most Fanonian sense. After all, drarkd of the earth judge wealth not only by
indoor plumbing, taps and toilets, but also by hamexiprocity and the relationships that
develop through a rigorously democratic and ineleishovement. It is a wealth that builds on
and emphasizes thinking, namely the thinking thakane collectively and on a continuing basis
in the communities. Theirs is a politics of scélattbegins at the bottom. It challenges policy
makers “up there” to come down to the settlementsspeak with the poorest of the poor in the
community on an equal basis. The shack dweller meve represents a clear and emergent case
that makes the intertwining of household and comitgwtale explicit with national politics and
responds to Fanon'’s critique and call to realiterahtives to the national scale/spaces of anti-
colonial struggle’ As Steve Pile (2000 273) has argued, “Fanon’slutiemary theory also
necessitates that space is produced differentlgMAmay not equal the new sociéfibut in its
democratic, decentralized and inclusive form, imglicitly the idea of “new society.” At the

very least, it is a challenge to theoreticiansrtgage with it and rethink philosophies of
liberation to help create cognitive leap. Whatighsicant about this new organization is that it
expresses a new beginning in the daily strugglé irbrilliance lies in its grassroots democracy

and “living politics” that is its “own working exience.®® For example, while land and housing

%8 As a continent Africa has the highest proportibaran shack dwellers in the world (see Davis 3004e South
African government estimated in 2001 that 8 millmeople lived in shack settlements.

" Thanks to Deirdre Conlon for pointing this outte. On the politics of scale see for example Marsitd Smith
(2001).

%8 Jovel Kovel remarks that Abahlali baseMjondolodapted “to recreate commons ... [and] have organized
themselves into a modern simulacrum of the Parimi@one (Kovel 2007, 251).

¥ When Raya Dunayevskaya’s claimed that the gresimiethe organization of the Montgomery Bus Boydothe
U.S. in 1955 was its “own working existence” (agsg® Marx uses, referring to the Paris Commune)@nttains
our future” (Dunayevskaya, 1957 281), the claim wassidered outrageous since, as it was arguedgchold a
bus boycott be put on the same level as the Pans@ine? To say the same about the shack dwellgagsiaation
today would be similarly dismissed. Yet in retrosp®unayevskaya’s claim seems quite reasonabie. thie
Montgomery Bus boycotters who met daily in opersesand helped usher in the “civil rights” revadut in the
United States, the brilliance of the shack dwellgesss roots democracy and “living politics” iSatvn working
existence.”
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are essential elements to the struggle for a deeld society, they understand that the struggle
is ultimately about “building a society that recamps the humanity of all” (see Nimmagudda
2008, 6).

This “fact of shackness” becomes the basis fotishgithe geography of reason and
rethinking the politics of space from a genuinelgsgroots and genuinely democratic standpoint.
Living in a shack settlement is hard. Everydayatigis such as eating, washing, keeping well
and being safe cannot be taken for granted, betttade and effort’ It is a long walk to collect
the water needed for cooking and washing, and avwer/shacks leak and water comes up
through the mud floors, ruining rugs, mats, andsbé&bnsidered “temporary’—even though
families have lived there for generations—theyrasebeing served by city services like garbage
removal which means garbage mounts up and rats @astant threat. Because shacks are
considered temporary they are often denied theralitg connections promised at the end of
apartheid, and with only a few accessible tapstaiets, shacks settlements are cramped, fumy
spaces. Because cooking is by paraffin stovesightirig by candlelight, death, injury and the
destruction of property by fire is a constant thréad there is a need for vigilance. Living in a
shack is made harder by the threat and fact oetbremoval to far off badly built “houses” or
barbed wire fenced “transit camps”; it is made batty police harassment and criminalization.
Yet, out of this lived reality, a wholly democratiad thoughtful new political movement has
evolved, and their politics has a moral-existerdia class bite in the words of the old struggle
song —what have we done to deserve this?

Indeed, why should anyone live like this? Shackltsefight against the government

desire to move them out of the city into small pqoality houses built in peripheral ghettoes

80 Or perhaps the lack of toilets, water, and eleitjricreates a particular burden on women and aenatsheir
time.
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that have entrenched the spatial logic of aparthemes from their lives away from jobs,
schools, hospitals, parks, libraries, churchesthadultural life of cities. They want more than a
barren life far from town. “It is not unusual,” wes Richard Pithouse (2009), “for people to
simply abandon relocation houses and move backtterdocated shacks or to refuse to leave
shacks for relocation house®.In short, the shack dwellers are voicing theihtitp live in the

city, challenging the idea of citizenship and itiag on an active democratic polity. In this
sense, AbM shack dwellers are expressing a newdimttlusive politics from the ground up,
one which appears local and reformist, such asigiray services to settlements, but is also
radical and national. They do not speak in terme aiftique of “the state,” nor in terms of a
critique of political economy, but they do addréss politics of the state and the spatial political
economy of postcolonialism that concerned Fanotidfshacks dweller's demand for housing
in the city is won—and negotiations are currendlijing place between AbM and the city—and

if housing policy is based in fully democratic amgkn discussions with the poor, the spatial and
political economy of the city could be radicallyeaibd, and a fundamental shift in post-apartheid
social consciousness and a decisive interventidts Bpatial economy could occifr.Crucial to
this shift would be a move from technocratic sf@emning toward “grassroots urban

planning.®®

®1 For example, continues Pithouse (2009) “in the-tmst housing development of ‘France’ in Imbalitside
Pietermaritzburg, more than 100 houses built attst of over R2 million have been vacant sincé ttmmpletion
in 2002. The intended ‘beneficiaries’ have refugethke occupation or transfer on the groundstti@mhouses are
too far away from the city. In the words of one coumity member: ‘We want to stay here because wé gay for
transport to the city. It is better for us to stayur mud houses rather than be forced to reldcadeplace that we
don't like.”

%2 Abolishing apartheid’s spatial planning is a gofihe South African housing department but itspea is the
removal of people from centrally located shackieeténts to peripheral locations reinforces apadithespatial
logic.

®3 There are many potential pitfalls if planning isply taken over by progressives without genuinelirfppm
grassroots and community organizations. Based oexperiences in Brazil, Marcelo Lopes De Souzagvtrat
what he calls Leftwing technocratism “corresporala tontradiction in the context of which 'too muattention is
paid to technical instruments and exaggerated ¢afiecs are raised in relation to the possibilibesl potentialities
of the formal legal and institutional framework .anf] a progressive strategy is developed and stgaporainly by
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Such a radical change of consciousness, wherddshevould be first and the first last”
(quoted in Fanon 1968 37), would see a shift ingda@graphy of reason from the elitist and
technical discussion of services—mediated by “tHmteveen those who decide on behalf of
‘private’ interests and those who decide on bebialfigher institutions and power” (Lefevbre
2003 157)—to people’s needs mediated by the mihttsose who were so recently reified as
dirty, uneducated, poor, violent, criminal, notiydhuman. This double movement—the
decommodification of the city and “the new righfslee citizen, tied in to the demands of
everyday life” (Lefebvre 2006 250) would amounatdefetishization of the ci§*a shift away
from the Northern-focused elite discourse of creativorld class” citadels in South Africa. But
this movement from the praxis of “the undersidehamanity will not come all at once. Indeed
it emerges from necessity—namely from the statenoérgency that is its daily reality and a
historical necessity—and in the challenge to thoadpout the post-apartheid city itself away
from technicist concerns toward humanist prograngngimided by people’s needs. This radical
mutation in thought requires a shift in attitudesard the damned. After all, positioned outside
of “civil society” (indeed, they are in effect “bad” from civil society), shack dwellers are
frightening; they are “savages, morons and illtiesd as Fanon ventriloquizes. It was not
strange to hear such derogatory comments abopbitreduring the xenophobic violence of

2008°%° when middle class “civil society,” tut-tutting thvéolence of the poor against the poor,

scholars and the (middle-class) staff of NGOs, avttie poor and their grassroots organizations jplaly a very
secondary role in terms of strategy building andliectual elaboration” (2006: 337).

% Since the commodity is a social relationship betwehings, | think it is important to maintain thifetishization
is crucial to decommodification. Without a critiqgofalienation and thingification of human relaton
decommodification is reduced to a critique of therket rather than the commodity form place andva fe¢ish is
made of nationalized and public property.

® The poor were blamed for the pogroms of 2008 Iney tvere the greatest losers from the violencesdddthe
postcolonial elites and middle classes condemniedrit afar but did little to stop it. It was fromithin the shacks,
namely from Abahlali baseMjondolo, that such a mdegeeloped. Upon recognizing the pogrom, AbM resieoh
immediately and worked to ensure that attacks dicocur in any Ababhlali settlements. In a wideistdbuted
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viewed it as an ontological problem. Indeed, ther@oe often told that their wretchedness is
self-inflicted by bad choices, bad luck, or badegernThey are naturalized as backward, in need
of education about “development,” about health eaodality from myriad NGOs who report to
Northern donors who view them as both a sufferimgpénity and a threatening and frightening
mass. In Marxian terms, they are a classic lumpsegriat®® reactive and backward, a
substantive mass in a Hobbesian world of struggtesaarcity, of reaction and resentment (see
Davis 2004). It is only with the emergence of a Broent that these external and internalized
attitudes have become openly criticized. By cregtiveir own organization, shack dwellers have
created a notion of shack consciousness that latestd what Fanon called the “unreflected
position” (Fanon 1967 135). They insist that they @ot dependent on anyone else but imminent
in themselves. And insisting that they are notgbtntiality of something bure, the shack
dwellers movement has articulated a living polititat challenges the formulaic idea of South
African “citizenship,” not only in terms of inclusm but in terms of the need to rethink both the
notion of “who is South African” and more basicalhe politics of human reciprocity.

The question is not simply whether Abahlali is meble, or whether its practical
demands can be met within the current South Afrmaitical order. The question is more
whether the shack dweller movement upsets theadmaitler on which modern South African

society rests and thereby fundamentally challetgy&governmentality.”

press release (discussed below) they expressditiaghphilosophic maturity that needed no medias and
articulated, in the great tradition of radical humisan in which all human beings are recognizedussdn.

% Translated from the German, lumpen, like lappegams “rag.” Thus a “raggedy proletariat” is purégscriptive
of their poverty. In th&€ommunist Manifestumpenproletariat is the name used for a ““dangerdass, ‘the social
scum, that passively rotting mass thrown off byldveest layers of old society.” In tH&8" Brumaire Marx speaks
of the lumpenproletariat as the “refuse of all sk whose chief is Bonaparte. It is unclear froer¥s
descriptions whether this term has any use at alteg, quite literally, as a “raggedy proletariati+-describing
the Shack dwellers.
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When the xenophobic violence first broke out inalotesburg, for example, AbM
immediately responded to the “Xenophobic attack¥vimannesburg® with a press statement
highlighting the important principle of solidarignd the unity of the oppressed in their
organization. The principle also reflects notiohScommunity” rooted in African cultural
concepts of collectivity and sharifiy.But like Fanon, they also warned that the “araje¢he
poor can go in many directions” and insisted tilatvbo live in a shack settlement are from the
community and have equal voice irrespective ofrtbegins. This was not mere rhetoric.
Emphasizing the importance of maintaining a strpolgical self-organization, and with
undocumented migrants in key positions within thevement, the shack dwellers’ political
leadership was eloquent and direct. They insistatrieither poverty nor oppression justified
turning on another poor person:

We have been warning for years that the angereoptior can go in many directions.

That warning, like our warnings about the rats tredfires and the lack of toilets, the

human dumping grounds called relocation sitesp#ve concentration camps called

transit camps and corrupt, cruel, violent and tgmiice, has gone unheeded.
They went on to warn that the war against Mozamdrgand Zimbabwean was already
becoming a war against the Shangaan and Shonaalttidegenerate into a war against the
Venda and Xhosa. In a “rainbow” city like Durbanevé Zulu, Xhosa, Phondo, Sotho mix,
where Indian and African militants together credddack consciousness, where people born in

Asia and Africa congregate.

87 Later the attacks spread to Durban but there wereports of attacks in the settlements associgitdAbM.
The movement was also able to mobilize against timeme generally and to stop an in progress attadhkd (ANC
aligned) Kenville Settlement. They also arrangeelteh for people who had fled their homes in tiseitlements as
they always arrange shelter for South Africansteddy the state. In a forthcoming book, “Fanori®aactices,” |
will discuss these events in terms of Fanon’squii of national liberation and how it is playing auSouth Africa.
% |n Zulu “Ubuntu,” the idea of sharing based nolyan respect for others but a dependency expreésshe
expression that “a person is a person through g@éesons” and that “I am because we are.”
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Demonstrating the political self-education acquiretheir living discussions in the
shack settlements, AbM insists that the issue igdocating the poor about xenophobia. Instead
they challenge society to educate itself aboutélaésituation in the settlements with a Fanonian
resonance. They also challenge those in the settiisnto educate themselves “so we can take
action™

Always the solution is to “educate the poor.” Whes get cholera we must be educated

about washing our hands when in fact we need alatgr. When we get burnt we must

be educated about fire when in fact we need eb#striThis is just a way of blaming the
poor for our suffering. We want land and housinghia cities, we want to go to
university, we want water and electricity — we domant to be educated to be good at
surviving poverty on our own. The solution is nmeducate the poor about xenophobia.

The solution is to give the poor what they needuvive so that it becomes easier to be

welcoming and generous. The solution is to stopxémphobia at all levels of our

society. It is time to ask serious questions aldy it is that money and rich people can
move freely around the world while everywhere tbermmust confront razor wire,
corrupt and violent police, queues and relocatiodeportation. ... Let us all educate

ourselves on these questions so that we can allaetion (AbM, 2008).
Their appeal to a basic humanism is as profountigsimple: no one is illegal; as AbM puts it,
“a person cannot be illegal. A person is a persbather they find themselves.”
Educating the educators

And with no care for any rest, we climbed ... unsiaw, though a round opening, some

of those things of beauty that heaven bears.
Danté®

%91 think Gordon (2006) is right to make a connettitween this quote from Dante and Fanon’s invogatt the
conclusion td_es damné&o set foot a new man.” Certainly it is from th&ndpoint of a living hell that the damned
rise to see those things of beauty that heaversbear
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The nation does not exist in the program whichlteen worked out by revolutionary

leaders ... [but] in the muscles and intelligencemeh and women.

Fanon Les damnés

Neither a lumpenproletariat, nor simply spontandgnudsanon’s sense, the organized
shack dwellers have developed an infrastructuredtirorganization in the “University of the
Abahlali.” It is a new kind of organization: nottside, not above, not separate from the shack
dwellers, but self-organized and insistent on d&geération, autonomy, grassroots democracy
and accountability. It appreciates acts of liviegidarity but shuns money and political power
from government and nongovernmental groups. Ihisrganization, as Fanon understood it, a
“living organism.” As | have already mentioned, gteack dwellers call it Bving politics—and
hence a space that is produced differently—angpitesents the kind of challenge to committed
intellectuals and activists that Fanon mappedmues damnésamely that intellectuals need to
put themselves in “the school of the people.” SiRaaonian practicesmphasizes the
importance Fanon places on developing a liberattglogy and a humanist program based on
everyday discussions and meetings, it is wortlectifig on the pragmatic, creative and critical
thinking that emerges from reflecting about expeeeein the shack meetings. After experiences
of the elite of some left, often Northern, intetlesls actively denying that poor people can think
their own politics, Abahlali demands that intellesls, who really want to dialogue and work
with them, should first come to the settlements lestdn to what they have to say and be a part
of the meetings. S’bu Zikode, the elected chaiklehhlali puts it very concisely:

We have always thought that the work of the intéllal was to think and to struggle with

the poor. It is clear that for [some] the work loé tintellectual is to determine our

intelligence by trying to undermine our intelligendhis is their politics. Its result is
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clear. We are shown to the world to not be competethink or speak for ourselves

(Zikode 2008)"°
In the discussions that Abahlali has named “Liviiregirning,”* what remains crucial is the
principle that the usefulness of whatever is le&orh outside the shacks in schools and
university courses is judged by the lived experésnaf the struggle of people in the shacks.
Knowledge is thus considered neither private priypsor the means for private advancement; it
is to be shared. S’bu Zikode thus explains thathddais a “practical, not theoretical” endeavor
(Nimmagudda 2008); it is a living organization:

As much as all debates are good, fighting onlyabkinng does not take us much further.

Sometimes we need to strengthen our muscles factzon debate that is a living debate

(Zikode 2007).

At the very beginning of the shack dweller moveméme self-activity and subjectivity of
the poor, and the continuity of the struggle foreav society, confirmed Fanon’s belief that
“thing” becomes human “in the very process by whidrees itself” (1968 36-7). It is the
process of becoming historical protagonists. Zikagstures to the continuity of the struggle in
the language of liberation theology, “The first Bt Mandela was Jesus Christ. The second was
Nelson Rolihlahla Mandela. The third Nelson Mandselthe poor people of the world” (quoted
in Patel and Pithouse, 2005). The resonance was dlbe poor weren’t Christs, but Christ was

the first Mandela, the first liberator, who artiatdd a new heaven on earth. Mandela is Christ

% 1n other words, they reject the Trotskyist positthat they aréumpenin need of leadership and also reject the
autonomist and Maoist desire that they are theeguff poor, a blank slate upon which one can vifigemost
beautiful characters.

I The “Programme for a Living Learning” arose fromapportunity to allocate resources from Churchd_an
Programme to a limited number of militants chosgmiovements to attend the Certificate in Education
(Participatory development) offered by the CentreXdult Education at the University of Kwa- Zulwatél. Two
members of the Abahlali baseMjondolo attended these. (Information taken from January 2008,” Liyin
Learning” minutes).
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reborn, grounding liberation firmly on South Africaoil, his long imprisonment during
apartheid a metaphor for the nation, just as ésse is identified with the birth of a new South
Africa. Yet, it is the failure of the historical Mdela, the leader, to liberate South Africa thas wa
demanding the birth of a new Mandela: the poor 8ewes. In contrast to the Christian homily
that the poor would always be among us, and byysabtiquing Mandela’s limited leadership,
the poor were taking issues into their own hanesing themselves as the force and reason for
their own liberation. They had become their own Melas, their own leaders intimating that true
human liberation would be realized only when hurbaimgs recognize and organize their own
power as social forces, rather then separatingraiding themselves into the shape of political
power (see Marx, 1975 234). In this sense, thekstiaeller's movement heralds a new
transition.

Fanon’s visionary critique of postcolonial elitelipos mapped out a “living politics”
based on a decentralized and democratic form 6fsekrning which opens up new spaces for
the politics of the excluded from the ground upu3;hFanon’s project can be understood in a
Gramscian frame of building counter-hegemony frafol that opens up spaces that
fundamentally change the political status quo andest the moral and intellectual leadership of
the ruling elites, and is also akin to Lefebvresndering sequence by which we understand
space as lived in. Fanon concludexs damnéwvith the call to work out a “new humanism,”
which, in contrast to the old humanism of Europeuld be a living, breathing, humanism based
on a consciousness of social and political neediseoflamned of the earth and their inclusion in
the “enlightening and fruitful work” of nation bdihg (1968 204).

Since a philosophy of liberation expresses the mgrgf the dialectics of revolt and its

reason, it is through critical engagement, Fanphitsophy of liberation becomes practical,
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ushering in a “new language and new humanity [thabjves nothing of its legitimacy to any
supernatural power” (1968 36). In South Africa ftitlegitimate” those who do not remain in
their place but insist on the importance of thieinking a politics of that does not begin from the
art of the possible—those “out of order” with thewmiling order such as the organized shack
dwellers—have challenged the legitimacy of “suparra,” political power. This living politics,
in a sense turning over a new page of history, appear “utopian thinking” (Turner 1978)put

it is also absolutely necessary and practical. Htaraw spaces open up for Fanonian practices.
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